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Quotatives Indicating Quotations in Pali Commentarial Literature, II 
Quotatives with dha’ 


Petra KIEFFER-PULZ 


Introduction 
One strand of commentarial literature on Buddhist canonical writings discusses the 
meaning and the implications of the commented text. In this connection quotations serve 
the purpose of proof or affirmation, have supportive and illustrative functions, 
summarize contents, serve as mnemonics, etc. Such quotations can be marked or 
unmarked. In case they are marked several overt markers are used. They consist in a 
single word, even an indeclinable like evam “in that way”, iti/i “thus”, ettha “here”, 
tattha “there”, tena/tatoAasma “therefore”, etc., or they contain a verb of saying (aha, 
avoca, vadanti) or writing (likhanti), possibly the name of the author or the source, or the 
generic name of the source (atthakathd, ganthipada, tika, etc.). Such markers we call 
quotatives following the practice in linguistic studies.* An author’s usage of quotatives 
may be dictated by the status of the text from which he quotes (being authoritative or 
not), be influenced by the common practice at his time for marking such quotations, but 
may also depend on the sources from which he borrows whole text passages, and on his 
own preferences. ; 

In the present contribution we investigate quotatives containing the verb dha, “he/ 
she says”, ahu, “they say’, and try to find out how they were used, what type of text they 
indicate, whether they are limited to a certain time period, etc. 


General quotatives with dha 
As a “general quotative” I term quotatives used in various types of texts over a certain 


'" This is the second article in a series of articles in which I intend to deal with quotatives in Pali 


commentarial literature. For the first see Kieffer-Piilz (in press). 

= Th linguistic studies various terms are used for such markers, quotative, quotative structure, quotative 
index, reporting frame, etc. (further terms in Gitildemann 2008: 11). Gildemann who in his study on 
quotatives in African languages decides in favour of the term “quotative index,” defines it as follows: “A 
quotative index is a segmentally discrete linguistic expression which is used by the reporter for the 
orientation of the audience to signal in his/her discourse the occurrence of an adjacent representation of 
reported discourse.” 

For a more detailed description see Kieffer-Piilz (in press). 

From here on I use only “he says”, since in most cases the commentators are male. But, needless to 
say, there exist also texts by female authors as the Therigatha, the stances of the elder nuns. If Dhammapala 
in commenting on this text, uses @ha in a quotative referring to the author of the commented text, a female 
person, therefore, is the subject governing the verb, and naturally it then will be translated accordingly. 
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time period, in contrast to an “individual quotative”’, which refers to quotatives defined 
by an author solely for usage in his own text. There exist a number of general quotatives 
containing dha in Pali commentarial literature.’ Several of them indicate quotations from 
the mila text, i.e. the text commented upon (“»...« ti Gha.”; “... Gha »...« ti.”; “tasma 
Gha: »...«”). The mila text can be a canonical, or a commentarial text in case of sub- 
and subsubcommentaries. Regarding canonical texts the author is the Buddha himself or 
one of his followers (male and female) to whom the respective discourse, verse, etc., is 
ascribed. Furthermore, there are quotatives with dha that also introduce quotations from 
other than the mila text (aha ca, Gha c ettha, tenaha, yathaha). 

In order to obtain final results regarding all texts, it would be necessary to check 
each aha-reference. This will not be done here, but rather we will make random samples 
in various atthakathas and tikds. All in all we have about 26.000 dha-references on the 
CSCD version 3", comprising all G@ha-s whether in narrative or in exegetical portions. 
There are about 20.000 references for dha as a single word in commentarial literature 
(7348 references in the atthakathas; 12.399 in the t#kas). From these just under hundred 
are used in the expression “tasmd aha” (seventeen references in the atthakathas, seventy- 
six in the fikds, see below § 4). Further twenty-nine belong to the expression dha ca 
(fifteen references in atthakathas; fourteen in tikds), and fourteen to dha c’ ettha (twelve 
references in the atthakathas, two in the tikas; see below § 6). The rest of the references 
belongs to the expressions “»...« iti/ti dha.” with its extended versions (below, § 1) and 
“|. Gha »...« ti.” (below, § ay” For tendha we have 5.651 references (646 in atthakathas, 
5005 in tikas), for the extension ten’ evaha just under one thousand (230 in atthakathas, 
765 in tikas; see below § 3.1). Finally yathaha is used 1570 times (661 times in the 
atthakathas; 909 times in the t7kas: see below § 5). 


1. »...« iti/ti dha., “»...«, [this the author of the commented text] says.” 


ce 


The expression “»...« iti/ti Gha.” formed with the quotative marker ifi/ti and the verb of 


speech Gha, appears in narrative literature as well as in exegetical passages of 
commentaries. Whereas in narrative passages it follows reported speech, it concludes a 
quotation from the commented text in the exegetical parts of a commentary, and explains 
with what intention—according to the understanding of the commentator—the author of 
the commented text has said what is quoted. This is a well known usage in Sanskrit 
literature (see Tubb & Boose § 2.39.4). In Pali literature this way of expression gains 


ce 


ground only slowly. Most of the “»...« iti/ti Gha.” references in the atthakatha literature 


For such ”individual quotatives”, see Kieffer-Piilz (in press). 

I am not aware of any individual quotative containing dha. 

For the evaluation of the numbers of references CSCD version 3 is better than version 4, because it is 
possible to search an exact sequence of words. In version 4 as a minimum one word is allowed in between 
two words, leading to the effect that the reverse order of the one searched (@ha tasma instead of tasma aha) 
is also included in the results. Although the numbers given here are only valid for the text corpus included 
in the CSCD, the material searched is of such a size that it allows to see tendencies in the numerical results. 
* Since these cannot be recorded by a simple search (as provided in the CSCD) we do not have absolute 
numbers regarding number and distribution of these quotatives. 
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(from the ca. 5th century AD onwards ) belong to narrative portions. This is especially 
valid for the commentaries on the Dhammapada, Suttanipdta, and Jdtakas which as a 
direct result of their narrative character are replete with a high number of dha references 
(916, 454, and 2539). But it also holds true for Buddhaghosa’s commentaries on the four 
large Suttanikadyas, where also most of the references appear in narrative portions (313 of 
329 aha references in the Sumangalavilasini belong to narrative sections). Here we are 
only dealing with the usage of this quotative in exegetical passages, although sometimes 
the boundary between both might be blurred when the speaker in a narrative portion 
simultaneously is considered the author of the text. 

Turning to the usage in exegetical parts of the commentaries we, in addition to 
“»...« iti/ti or iny/ty aha.” ({the author of the commented text] says: »...«) also have 
slightly extended versions like “»...« iti/i or ity/ty Gdim aha.” (“[the author of the 
commented text] says in the beginning: »...«.”, or “ [the author of the commented text] 
says: »...«, etc.”), “»...« itiAi °gathayo aha.” (“[the author of the commented text] says 
the so-and-so stanzas: »...«.”), ete. ” The subject which governs the verb dha is the 
author of the commented text. The quotations are often short, since in commenting the 
author may take up nearly each single word or words standing close together. But there 
are also longer quotations if a commentator comments on larger structural units. At the 
same time the quotation marked by this quotative, and standing at the end of a 
commented passage, may repeat the pratika quoted in the beginning of this same 
passage, * or even a longer passage containing the BLGKa. " This usage is similar to that 
of tenaha/ten’ evaha (below, § 3.1), and tena vuttam. 


In exactly the same sense as this quotative a second quotative is used, which only 
differs from the first by an inversion of the aha: it here precedes the quotation (... dha 
»...« ti; see below § 2). This too is a common usage in Sanskrit literature (Tubb & 
Boose § 2.39.4). In Pali literature it becomes the common quotative only from the 1ikd 
literature onward. When dha is used as an element of quotatives in exegetical passages of 


* Regularly the 5th/oth centuries are given as dates for the aithakathas, but there are also still younger 


commentaries in the afthakatha layer as, for instance, the Mahd@niddesatthakatha (9th century AD), the 
undated Apaddnatthakatha which is considered the youngest of the atthakathas (von Hintiber 1996: § 306), 
or, the Buddhavamsatthakatha which, if Dimitrov (Jewel Mind) is correct in his identification of its author 
as Ratnamati, would belong to the 10th century AD. 

' The Thera- and Therigatha may serve as an example. Although we see these books as a collection of 
verses compiled by some anonymous author, the commentator considers the theras and theris whose verses 
are contained in this collection as the authors. In commenting he tells stories about them, and makes them 
speak their own verses. Hence the reported speech of the speaker in the narrative at the same time is a 
quotation from the commented text (see for instance n. 29), 

The variant iccaha is not very common, and, to my knowledge, not used in quotative function. 

In grammatical texts extensions as vakyam, suttam, paribhasam appear (“»...« iti/ti vakyam/suttam/ 
paribhasam aha). 

This for instance is the case in Mp, which only has very few references of Gha in exegetical passages 
(Mp II 176,19-20: jettho ti afinasmim jetthe sati kanittho Gsam na karoti, tasma jettho 11 Ana; cf. Mp II 
179,21-22.23-25.26-177,2); cf. Tha-a II 191,31-34: tattha dipadako ti ...dassento dipadako 11 Ana. 

‘+ For instance, Mp II 184,9-27: khaydyd ti ettha pana ... phalam sandhaya dsavanam khaydyé 1 AuA. 
S. Kieffer-Piilz (in press), § 3. 


12. 
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ifs ce 


the commentaries at all,” the “»...« ti Gha.” quotative is used more often than the 
aha »...« ti.”quotative (§ 2) in the earlier among the atthakathds, i.e. in Buddhaghosa’s 
commentaries, where we often have less than ten references. In Dhammapéala’s 
atthakathas the two quotatives are used equally often, and there are between ca. twenty 
and seventy references. In the ganthipada and tika literature the number of references of 
the first quotative decreases, | and the second quotative increases. Thus the distribution 
of these quotatives may serve as a hint regarding the chronological position of a text. 
Seen in this light it is to be assumed that the anonymous Khuddakapathatthakatha, which 
compared to the number of all dha references (77) has a high number of quotatives in 
exegetical passages (50), and in which the second quotative (“... dha »...« ti”) is used 
twice as often as the first one (“»...« t dha.”), is younger than Buddhaghosa’s and 
Dhammapala’s commentaries. In the undated anonymous Suttanipatatthakatha which 
likewise presupposes these texts, the second quotative appears more than four times as 
often as the first (ca. 160 to 40). On the other hand a commentary like the Maha- 
niddesatthakatha dated to the ninth century in its nigamana has less than half references 
for the second quotative (10) compared to the first (26). Whether this is the case because 
its author borrowed from older texts, or whether it is simply due to this author’s 
preference, cannot be said at present. But this text is against the general trend. 


2.°... dha »...« ti.” “... [the author of the commented text] says: »...«.” 

With respect to the second quotative the Gha seemingly stands in the midst of a sentence, 
but it in fact follows a statement of the commentator (which may also include quotations 
from the commented text) and introduces a subsequent quotation from the commented 
text concluded by iti. The structure of exegetical sentences containing this quotative is 
identical to regular sentences in narrative portions. But in commentarial passages the 


i This, for example, is the case in 16 of 329 aha references in the Sumangalavilasini, in 76 of 413 in the 


Papajtcasidani, 23 of 34 in the Itivuttakatthakatha, 40 of 77 in the Khuddakapdatatthakathd, 192 of 454 in 
the Suttanipatatthakathd, etc. The percentage of dha references used in quotatives in exegetical portions 
increases in the fikd literature. 

' Tn the undated Patisambhidamaggaganthipada (with 385 references for the second quotative) or the 
Vibhangamitlatika (with 127 references for the second quotative) there is not one reference for the first 
quotative. In the first volume of the Sdratthadipani (12th century AD) we have nearly four hundred 
references for the second quotative, but only about twenty for the first; in the Vimativinodanittka (early 
13th century AD) the relation is similar. 

'8 This is confirmed by other quotatives, not used often in earlier atthakathas, but more often in tikds, as 
for instance the hoti/honti c ettha quotative indicating non-canonical stanzas. It is used in the 
Khuddakapathatthakatha twice where all the atthakathad parallels have the older quotative ten’ etam 
vuccati, see Kieffer-Piilz (in preparation), A § 2.1. 

Upasena, the author of the Mahaniddesa, based himself on the Patisambhidamaggatthakatha (Kieffer- 
Piilz 2009: 145ff.), and borrowed from the Suttanipatatthakatha when he wrote his commentary (von 
Hiniiber 1996: § 289) 
°0. As an example of a narrative sentence, see Vv-a 663-4: raja ndgare sannipdtapetvad aha “imasmim 
ndgare atthi kassaci ettakam suvannan” ti? “The king having assembled [the citizens] in the town said: »Is 
there anyone in that town possessing so much gold?«”. Compare the similar structure of a commentarial 
passage from the It-a Il 7733-78,2: saddhddiguna-visesa-patilabhakaranato deviippattihetuto ca 
manusattam devanam abhisammatan TI AHA: “manussattam kho bhikkhu devanam sugatigamanasankhatan” 
ti (It 776-7). “The human state is admired by the devas on account of its being the means of acquiring 
distinction in such good qualities as faith and so on and on account of its being the root cause of arising as 
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subject governing dha is the author of the commented text, quoted subsequently. The 
statement preceding aha is the commentator’s interpretation why, what for, by what, etc., 
the author of the commented text stated something. Depending on this interpretation the 
preceding statement ends in a nominative naming the subject by name or title (rare), by a 
word ending in °kamo (rare), or by an active present participle (very common, 
especially dassento); it may end in an infinitive (partly common), less often in an 
accusative (the latter sometimes formed by adding ‘°attham or combined with 
sandhaya’ ) naming the objective to which the quotation tends according to the 
commentator’s opinion (“in order to/wishing to ... [the author of the text] says: »...«”); it 
may end in an ablative (°@, °ro) giving the reason why—according to the opinion of the 
commentator—the subsequent quotation has been said by the author of the commented 
text (“because of so-and-so [the author of the text] says: »...«’); it may also end in an 
instrumental (often formed by adding °vasena) indicating by what the author of the 
commented text has said something; it may end in an absolutive (katva, gahetvd, etc.) 
stating what the author of the commented text has done, grasped, etc., before he said 
what is subsequently quoted, or a whole sentence, in the earlier commentaries, often a 
question, is ending in iti/tt before the dha, and one has to understand that the 
commentator here formulates a question which in his opinion is answered by the author 
of the commented text (“[Answering the question:| »so-and-so«, [the author of the 


a deva. Insofar [the author of the [tivuttaka] says: »The human state, monk, is reckoned by the devas as 
going to the happy destiny«.” (1 slightly rearranged Masefield’s translation, It-a trans]. II 594, since from 
his translation the subject of dha does not become evident). 

*!. There are cases where the source is given in addition, namely when the commentator refers to a text 
different from the commented one, see for instance Vin-vn-t I 134,8—9: idam eva sanpHAYAHA Padabhdjane 
“santatim vikopett” ti (Vin TIT 73,25). 

*2- ‘As can be seen in editions and translations of Pali texts this was not always clear to the editors and 
translators, who characterised words not stemming from the commented text as quotations, and only partly 
recognized quotations as quotations. See for instance It-a II 78,1 where abhisammatan is falsely 
characterized as a quotation, because it stands before iti, and where the quotation following dha is only 
partly characterized as a quotation; or It-a 1 150,13-14, where words of the commentator preceding dha 
are characterized as a quotation. For a mistranslation of Thi-a 15,2-3, based on the wrong connection of the 
aha with the preceding statement, see n. 29. Masefield in his translation of the It-a often interprets this Gha 
which is governed by the unexpressed mitlakara wrongly as an objection, which he mostly introduces by 
an added “[Lest it should be asked],” “It was lest it be asked’, “But, lest it be asked”, etc. (It-a I 78,32-34, 
It-a transl. I 199; It-a 1 891-3, It-a trans]. 222; It-a I 96,25, It-a transl. 244; etc.). 

a Altogether thirty-five references on the CSCD, dassetukamo (8x), vattukdmo (5x), katukamo (4x), the 
remaining words appear only once each. There are no references for this combination in the Ja-t, Mhv-t, 
Mm, Patis-gp, Simal-v, and Upas, texts not contained in the database on CSCD. 

** More than 1000 references in the tika layer, whereas in the atthakathd layer there are only some 300 
references, and where dassento dha is used as a finite verb at the end of a sentence, too. 

Regarding sandhayaha only part of the references introduce a quotation. It more often concludes a 
sentence in which it is explained with respect to which object the pratika has been said by the author of the 
commented text (“[the author of the commented text] says so-and-so (pratika) with respect to so-and-so”). 
In those cases there is no quotation in addition to the pratika. A search with CSCD version 4 leads to 186 
references for sandhadyadha in the atthakathd layer. Only fifty-six times does it introduce a quotation. 
Within the tika layer there are about 600 references. 

The construction with an instrumental (with vasena) is used especially often in the Patis-gp (78 
references) whereas in all other Pali texts on the CSCD there are only seven references, namely in 
Dhammapala's tikas (Sv-pt I 66; Ps-pt I 291; II 121; Spk-pt I 76; Ppk-anut 109), in the Vjb (33,5), and the 
Mogg-p-t (72). 
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commented text] says: »...«” ‘s or that the commentator gives the intention with which 
the author of the commented text said what is quoted subsequently (“[Insofar as] ... 
(referring back to what has been stated in the iti clause preceding Gha), [the author of the 
commented text] says: ene). For this last variant (iti/ti Gha »...« ti.) there are only 
very few examples in Buddhaghosa’s commentaries. The number rises in Dhammapala’s 
atthakathas, where it mostly is used in case of a question preceding the ti aha. It in 
general becomes the most common variant of this quotative in the subcommentarial 
literature. Only in some texts are other combinations preferred, namely a preceding 
infinitive in the Vinayavinicchayatika named Vinayatthasarasandipani (2nd half 13th 
century AD; about 110 times ti dha »...« ti, and about 350 times °tum Gha »...« ti), in 
Sangharakkhitas Moggallana-panjika-tika (Sdratthavilasini) (first third of the 13th 
century AD’: 117 of 159 references with an infinitive), and in the anonymous and 
undated (between 7—9th and second half of the twelfth centuries) Patisambhida- 
maggaganthipada (about thirty times ti dha »...« ti; about hundred-thirty times °tum dha 
»...« ti). Second most in the commentarial literature is the variant with an active present 
participle preceding aha (°nto aha »...« ti.)—-by the way the most common variant in the 
younger atthakathas (Khp-a, Sn-a). In Jagara’s Pacityddiyojana (19. Jh.) 715 of 1677 aha 
references belong to this second quotative with dassento preceding aha. Nevertheless 
there are also texts in which this quotative is used not at all as in the 
Buddhavamsatthakatha, a commentary with an already low number of dha references 
(42) of which most are used in narrative sections. 


7 Thi-a 15,2-3: kuto pana sumutta sadhumutta 1: Ana thi khujjehi muttiya ti; tthi vankakehi parimuttiyd ti 


attho. “[To answer] in what manner she is well released, properly released, she (i.e. the author of the 
commented text) says: »by the release from three crooked things;« the meaning is: by the perfect release from 
three bent things.” Pruitt (Thi-a transl. 24) connected the Gha wrongly with the preceding statement, “Now why 
did she say [she was] well released, properly released? By my release means of the three crooked things 
(khujjehi) means: ‘by my perfect release by means of the three bent things (varikakehi).’ This is the meaning.” 

Sp-t I 22,1-3: yadi atthakathdsu vuttam sabbam pi pamanam, evam sati tattha pamddalekhdapi 
pamanam siya Tr AHA vajjayitvana pamddalekhan ti (Sp 3,2). “If it were so [that what] is said in the 
[early] commentaries all [is] authoritative, then even a careless writing would be authoritative, [insofar 
the author of the commented text] says: having barred careless writing/|s].” 

In the subcommentaries on the Suttapitaka ascribed to Dhammapala (Digha-, Majjhima-, and 
Samyuttanikdya) there are especially high numbers of dha references 1360, 1551, 1023. From all the other 
tikas only two have such high scores, namely Sariputta’s Sdaratthadipani (12th century AD; 1098 
references), and Jagara’s Pacityadiyojand (19th century; 1677 references). 

0. This tika is not the one written by Vacissara as Norman 1983, p. 130, states. The tka ascribed to 
Vacissara in the Gandhavamsa is called Yogavinicchaya there (Gv 62.10); from this Yogavinicchaya a 
quotation is found in Sangharakkhita’s Khuddasikkhd-abhinavatika (Khuddas-nt 374,23-25) with the 
remark that it was written by him (tatha ca vuttam amhehi Yogavinicchaye: “...”).The Vinayasarasandipant 
on the other hand is ascribed to a Maha-Upatissa Mahathera in the Pitakat Samuin no. 299. Whoever was 
its author wrote in the second half of the thirteenth century at the earliest, since he quotes from 
Parakramabahu II’s Nissandeha (Kieffer-Piilz 2013: I, p. 30, 52). 

7 Sangharakkhita is mentioned as mahdsdmi at the time of King Vijayabahu III (1232-36) in the 
Mahavamsa (Mhv 81.77). Since he also was a pupil of Sariputta, he probably wrote at the end of the twelfth 
and in the first third of the thirteenth century AD. 

°° The author of the Patis-gp mentions Dhammapala’s Pugealapanfiatti-atthakatha (ca. 7/8/97th century 
AD; Patis-gp C*° 45,6), and is itself quoted by Sariputta of Polonnaruva (2nd half 12th century AD) in his 
commentary on the Samantapdsadika, the SGratthadipani (Sp-t I 104 104,19-21 = Patis-gp C° 23,15f.). 
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3.1 Tendha/ten’ evaha »...« ti, “Therefore/Exactly or only therefore [the author of 
the commented text] says: »...«.” 


A very widespread quotative to introduce quotations is tendha “therefore he says” (5651 
references; 646 in atthakathds [152 are combined with bhagava], 5005 in tikads [166 
combined with bhagava]), or ten’ evaha “exactly or only therefore he says” (995 
references, 230 in atthakathas [two are combined with bhagava], 765 in tikas [nine 
combined with bhagavd]) in general at the end of a paragraph. The differentiation in 
tendha and ten’ evaha varies in the different countries tradition 


The quotation thus introduced mostly is evidence for the commentator’s explanation of 
the milakara’s intention preceding the tendha quotative. In the earlier Pali literature we 
have 417 references for tendha, none for ten’ evaha (at least in the Burmese 
Chatthasangayana edition as preserved on the CSCD). These references are distributed 
over the Mahdniddesa (209), and the Cullaniddesa (152), commentaries on parts of the 
Suttanipdta ascribed to Sariputta Thera, and included in the Suttapitaka. The remaining 
references are in the paracanonical texts Nettipakarana (53) and Petakopadesa (4). The 
quotation introduced by tendha frequently consists in the same words as those quoted in 
the beginning as pratika. In the Mahdniddesa, as a rule, the stanza from the Suttanipdta 
commented on is given in the beginning of a paragraph. Single words from it are then 
explained. In the end the whole Suttanipdta stanza is quoted again, and in that case it is 
introduced by tendha, mostly (in 87 percent—182 cases) naming the subject, namely the 
Lord (bhagava), or some Thera, etc., — whoever is mentioned as the transmitter in the 
Suttanipata. » Thus tendha here introduces portions from the mila text. A similar 
observation has been made by Alsdorf with respect to the Vessantarajataka. Here the 
stanzas from the old Jatakatthakatha are generally introduced by an active verb (dha, 
avoca, etc.) whereas those from different texts are introduced by a passive construction 
(tena vuttam). This holds true for the whole Jatakatthakathd as a survey of the usage in 
this atthakathad has made plain. Regarding other atthakathds the quotations introduced 


33. 


. Sv 1 675 (E*) reads ten’ evGha without variants, and the corresponding passage in B* has tendha. 


In a few cases other persons count as the authors, namely the Thera Tissametteyya for the first stanza 
of the seventh chapter, and Thera Sariputta for the first eight stanzas in the 16th chapter 
(Saripuitasuttaniddesa) (447, 457, 464, 466, 467, 471, 478, 479), the brahmana Magandiya (for stanzas 838 
here E* wrongly gives bhagavd as the subject, 840). 

3 In case of the Cullaniddesa the 152 references are distributed over four subjects (49 times bhagava, 46 
times so brahmano, 16 times thero Pingiyo, and 41 times so paccekasambuddho), but the usage is identical 
with that in the Mahdniddesa with which in fact it forms one commentary. The Netti contains 53 references 
(five times mere tenaha, 29 times tendha bhagava, and 18 times tenaha dyasmad Mahdadkaccdyano), the 
Petakopadesa has only four references, one combined with bhagava. Since all introduce quotations from 
the canon, the Buddha is the subject even in those cases where he is not explicitly mentioned as such. 
Interestingly the Petakopadesa in identically structured cases has the quotative tena vuccate (Pet 1397-8 
[DN, etc.]; 211,2.7 [DN, etc.]; 215,22 [SN, etc.]), an expression not used elswhere, and therefore to be 
considered a corruption of the very common tena vuccati (used in the same way as tendha). This the more, 
since there are fena vuccati quotatives in comparable sentences in the Petakopadesa (Pet 139,12f.16.24; 
224,22; 243,12.16.22.26; 244,2.6). 

6 Kieffer-Piilz (in press), § 3. 
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by tenaha, etc., are repetitions of the pratika, ” come from the same portion of the mila 
text, but being different from the pratika, or from another portion of the mila text, or 
from any other canonical text.’ It may be that in single commentaries a specific usage 
was observed as mentioned above for the Jatakatthakatha. But this needs investigation 
for each single text. 

In the tka layer we have 5005 tendha references, and 765 ten’ evdha references. 
Here they are especially often employed in the old t#kas on the Suttapitaka ascribed to 
Dhammapala, i.e. those on the Sumangalavildsini (732 references), the Papaficasiidani 
(1034 references), and the Saratthappakdsini (814 references). If tenGha/ten’ evadha is 
combined with bhagava it refers to some canonical text, but it can be combined with any 
other specific source.*' Since in case of a subcommentary there is a canonical text and the 
corresponding atthakathd, or in case of non canonical texts like, for instance, grammars, 
a mila text, and an earlier commentary on it, the tendha reference in a subcommentary 
can also refer to the earlier commentary. In case of the Mukhamattadipani, for instance, 
the tendha references refer to the author of the Kacca@yanavutti, an anonymous older 
commentary. 


3.2 Tenahu: »...« ti, “Therefore they say: »...«.” 

Tenahu “therefore they say” is used 156 times in all the Pali scriptures on the CSCD 
version 4, and mostly combined with an expressed subject: 121 times with “the 
Ancients” (pordnd), twenty-four times with “the teachers of the [old] commentaries” 
(atthakathdcariya), and three times with “teachers” (dcariya). Of the tendhu pordna 
references the oldest is in the Milindapafiha, where it introduces several stanzas not 
traced elsewhere. Seventy-two times it appears in the atthakathd layer, and forty-eight 
times in the fika layer. Adikaram (1953: 16ff.) who investigated the sources of the 
atthakatha layer thought it probable that poradnd, pordnacariya and dhammasangahaka 
referred to the same source, and that the pordnd were identical with the atthakathdcariyd 
(p. 21f.). Taking the fika commentaries into account too, we can see that the same 
quotation given as a statement of the atthakathacariyas in Buddhaghosa’s commentaries, 
and in commentaries by several other authors, is mentioned as a statement of the porands 
in Dhammapala’s Udanatthakatha, and in Sariputta’s subcommentaries on the Aviguttara- 


Sv 1 143,11-12 from DN I 48,3. 

8 Sv 1.11312 (pratika: sati sammussati, DN 1 1914), Sv I 113,28-29 (ten’ Gha: quotation of the adjacent 
sentence, DN I 19,14f.). 

Sv 1 67,5-8 from DN III 135,11-16, ete. 

“$v 1172,10-11 from Tha 1232; SN I 190,16-17. 

“| E.g., ten’ evaha cAriyaMatracceva (sic; Vjb 15,16), where it introduces a stanza from a text by 
Matrceta (see Kieffer-Ptilz 2013: I, p. 100f.). 

“2 Mmd B° 25f., 27, 57, 61, 62, 63, 82, 88, 98, 103, 104 (tenaha), 37, 99, 276 (ten’ evaha). In fact nearly all 
quotations in the Mmd originate from the Vutti, whether they are indicated by dha ca (with or without 
Vuttiyam), by ti/ty (dim) aha, ti vatva, ti vuttatta, or vuttafi ca. 

Mil 22,7 (simply tenadhu in Mil E’, with pordna in Mil B*). 

He counted 116 quotations in the Pali atthakathas, and stated that many such quotations were found in 
Buddhaghosa’s commentaries, in the Nidd-a, and the Patis-a, but only few in commentaries ascribed to 
Dhammapala. 


44. 
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nikaya and the Samantapdsddika. Furthermore, it seems that different countries’ 
traditions may vary with respect to the name of the source. Thus in the Burmese edition 
of the Papafcastidani we find atthakathdcariya as the source, whereas the PTS edition 
gives porand without any variant. A second example is a stanza given in the Atthasdlini 
(As 84,36) with tendhu pordnd as the source.” Dhammapala in the old tika on the 
Dighanikaya, and Sariputta in his tikd on the Samantapdsddika both give the same verse, 
but mention the source as tendhu atthakathacariya (Sv-pt II 239,23 = Sp-t III 472). 


4. Tasma Ghaltasmaha: »...«, ‘Therefore [the author of the commented text] says: 
Meacke 

The quotative tasma aha has the same function as the quotative tendha (§ 3.1), namely 
mostly to introduce quotations from the commented text. In the case of the atthakathas 
this is the respective canonical text, in case of the subcommentaries the respective 
atthakatha. The quotations serve as a kind of affirmation concluding the commentator's 
interpretation. Tasma aha, however, is used only rarely. There are altogether ninety- 
three references on the CSCD version 3 (seventeen in the atthakatha layer; seventy-six in 
the tika layer). From the seventeen references in the atthakathad only one is in 
Buddhaghosa’s commentaries on the Suttapitaka (Mp IV 797 from AN IV 173), and this 
is identical with the single one in the Samantapasadika (Sp 1 1338 from Vin II 3,26); in 
Dhammapala’s commentaries we find seven in all.” Seven further references are 
contained in the Suttanipdtatthakatha, and one in the Patisambhidhamaggatthakatha.The 
subcommentaries (t7ka@) include seventy-six references in eleven subcommentaries. Most 
of them are contained in the puranatikds on the Suttapitaka ascribed to Dhammapala, 
namely twenty-nine in the Papaficasidanipurdnatika, nineteen in the Sumangalavilasini- 
puranatika, and seven in the Sdratthappakasinipuranatika. The Visuddhimaggamahatika, 
on the other hand, also ascribed to this Dhammapala has only two. In Sariputta’s 
subcommentary on the Manorathapirani — different from his Vinaya texts where there is 
none (Sp-t, Palim) — there are seven. For the rest of the texts only three (Vjb), two 
(Abhidh-av-nt, Ppk-anut, Vism-mht), or one reference (As-mulat, Kkh-pt, Vmv) is given. 
It is significant that younger Burmese authors, like Tipitakalankara (middle of 17" 


“Ps T 83,22 (E° porand; B* atthakathdcariya) = Spk III 138,25 (E° with v.L. poradna) = Mp I 537-8 = 
Patis-a I 1274-5 = III 600,14 = Nidd-a I 1 677 = As 217,30-31 = Vibh-a 310,18 tenadhu atthakathacariya: 
bujjhanakassa puggalassa angd ti (v.L add va) bojjhangd ti; Ud-a 305,27-28 = Mp-nt B® III 230 = Sp-t II 
432,18-19: tendhu porand: bujjhanakassa puggalassa anga ti bojjhanga ti. 

“°  Adikaram quotes the evidence from the Aftthasalini (Adikaram 1953: Appendix Ila, p. xix, no. 42). 
Since he did not consider the tika@s, he could not see the divergence in naming the sources. 

a By the way, the same stanza with some neutral introductory statement is found in Ps-pt I 213 = Mp-nt 
IL 367 (atha hi vuttam). 

“8 Thi-a 265,23-24: yasmad kdmesu kimahetu ime satta vadhabandhanadukkhani anubhavanti pdpunanti, 
TASMA AHA: asakama ti (Thi vs. 506, App. ID). “Since these beings suffer, arrive at, the pains of slaughter and 
bonds in sexual pleasures, with sensual pleasures as the cause, she (i.e. the author of the commented text) 
THEREFORE SAYS: through inferior sensual pleasure.” (~Thi-a transl. 370; omission of original words, and bold 
setting are made by the present author). 

*- From the texts not on the CSCD, the Ja-t, Mhv-t, Mmd, Patis-gp, Simal-v, and the Upas do not have any 
reference. 


°° Cp-a (2), Pv-a (1), Tha-a (3), Thi-a (1). 
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century, Palim-nt), Nanabhivamsa (1800; Sv-ant), Jagara (19" century; Pac-y), etc, do 
not use this quotative at all. 


5. Yathaha: »...«., “As [the author of the quoted text] says: »...«.” 

There are 1731 yathaha references in the text corpus on the CSCD (twelve in the para- 
canonical layer, 661 in the atthakatha layer, 909 in the tika layer, etc.) In general 
yathaha introduces quotations cited as a proof for a preceding statement. They may 
orginate from another passage in the mijla-text, but more often they come from a 
different, often a canonical, source. If several quotations are given, the second may be 
introduced by yathad cadha (twenty-nine references). Sometimes the generic name 
(Ganthipade,” Padabhajane,® Atthakathayam’) or the specific name of a source are 
added in the locative (Dhammapade,” Patisambhidayam, » Patisambhidamagge ). In the 
subcommentarial literature it is also used to indicate quotations from the atthakatha. In 
all cases the author of the respective text is the intended subject of dha. Some texts are 
conspicuous, because of the large number of yathadha-quotations, so the Vinaya- 
vinicchayatika with 487 references, of which nearly all allude to the Vinaya and its 
commentary. None of the other texts reaches even 100 references. In other texts the usage 
is restricted to specific portions as in the Sp, where it occurs only in the Parajika- and 
Pacittiya sections. 


6. Aha ca: »...«, “it is Said: »...«”; dha c’ ettha: »...«, “it is said in this connection/in this 
respect: »...«.” 

Within the texts on the CSCD there are only twenty-nine references for dha ca indicating 
quotations (fifteen in the atthakathds, fourteen in the tikas). From texts not contained in 
the CSCD we have ten references in Vajirabuddhi’s/Vimalabuddhi’s Mukhamattadipant 
(10-11th century AD), and one in Chapata’s Simdlankdrasangahavannand (15th century 
AD). For aha c’ ettha we have fourteen references (twelve in the atthakathas, two in the 
tikds).” These quotatives are used to add a quotation (often stanzas) from a different 


°!- From the texts not on the CSCD, the J a-t, Mhv-t, Mmd, Simal-v, have no references. The Patis-gp has one 


introducing quotations from four different canonical texts (Patis-gp 2,16-20 quoting from Khp 3,4, Sn Vs. 262; 
MN III 205,19-21; SN I 220,22-24; AN I 89,29-31); the Upas has sixteen references (Upas 147,1; 177,13; 
229,1: etc.) quoting from canonical texts (AN, DN, MN, Vibh), from the Saddhammopdayana (Upas 286,12-16), 
the Visuddhimagga (Upas 303 ,16ff.; etc.) and some unidentified sources (Upas 229,1—5). 

me E.g., Cp-a 27723ff. = Sv-pt I 8724ff. = Sv-ant I 248: sankhepato dasavidha, ta pana pdaliyam (Sv-ant 
Buddhavamsapdaliyam) sarapato dgata@ yeva. yaTHAHA: vicinanto tada dakkhim pathamam danapdramin” ti 
(Bv II vs. 117) ddi. varud cana: “kati nu kho ...”; Nett 30,8.17.26.32 (yYATHAHA BHAGAVA ... YATHA CAHA 
BHAGAVA (three times); Ps-pt IT 10 (quoting from the DN). 

= Only in thirty-one cases is yatha@ha combined with bhagavd. But not only in this combinations it refers to 
canonical sources. 

* Vin-vn-t 1 299,21-23. 

Referring to the word analysis in the Vinaya. 

Hundred-fifty times in the Vin-vn-t referring to the Samantapasadika. 

>? Vib 351,17-20. 

8 Tt-a 1 140,10-12 (Patis 1 131); Sp HU 409,21-410,17 (Patis 1 177). 

°° Spk-pt I B° 54. 

6°. No references are found in J a-t, Mhv-t, Mmd, Patis-gp, Stmal-v, Upas. 
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context or text. The unexpressed subject of aha is the author of the quoted text. 

Six of the fifteen dha ca references in the atthakathd layer are identically 
transmitted in the Khuddhakapathatthakatha and the Suttanipatatthakatha, where they 
introduce passages from the Suttanipata, the Itivuttaka and the Anguttaranikaya. "' The 
authorship of these commentaries—it is probable that they had different authors —and their 
date are uncertain, except that they both presuppose Buddhaghosa.” Besides these six 
references there are a further three, of which two are only attested to in the Burmese 
manuscript tradition. One of them is in the Burmese edition of Buddhaghosa’s 
commentary on the Majjhimanikaya (Ps III 369,14), for which we have parallels in the 
Sumangalavilasini (Sv 1 275,29), and the Suttanipatatthakathda (Sn-a II 452,10). Instead of 
the dha ca of the Burmese CSCD edition Ps E* has dha, and S* has adhacca. Sv and Sn-a 
E*, and CSCD have no quotative, but Sv E*, and Sn-a E* give dha ca respectively aha as 
variants of Burmese manuscripts. * The text following dha ca begins with dukkaram (or 
atidukkaram’ ), and appears in the guise of a quotation from the Milindapafiha. But in 
fact only some words have a literal correspondence. The three factors (Gha ca only in 
the Burmese tradition, no quotative in parallel quotations, and no literal quotation 
following) make it doubtful that dha ca originally belonged to the text. Possibly the dha 
ca was introduced by some scribe who knew that dha ca introduces quotations, and who 
thought the following portion to be such a quotation from the Milindapajha, a close 
assumption because of the writing style. 

The second instance of an dha ca quotative is in the Burmese edition (not in E*) of 
Buddhadatta’s Uttaravinicchaya (6th century AD), a verse text. Aha ca here is inserted 
before stanza 335. The author of the Uttaravinicchayatika (2nd half of the 13th century 
AD”) quotes this dha ca and explains it by atthakathacariyo Matikatthakathayam, thus 
identifying stanza 335 as a quotation from the Kankhdvitarani (Kkh 36,25-26). This 
shows that by the 13th century AD the dha ca was already present in the 
Uttaravinicchaya manuscript commented on by the tikakara. It furthermore makes plain 
that the dha ca was inserted as a quotative signaling that stanza 335 was not composed 
by Buddhadatta, but rather copied from some other text, 1.e. the Kankhdavitarani. Whether 
the aha ca was there from the very beginning or whether it was inserted by some 
knowledgable scribe between the 6th and the 13th centuries AD, because he knew that 
this verse was borrowed from the Kkh (this to my opinion is more likely), cannot be 
decided. The last reference in the atthakatha layer stems from the Buddhavamsatthakatha 


°!. Khp-a 1367 (B° aha ca; E° aha capi; Sn 454 = Sn-a I 299); 145,2 (= Sn-a I 300,30); Khp-a 14714-16 
(Sn 42ab = Sn-a I 300,30); Khp-a 147.23-25 prose (AN I 871 = Sn-a I 300,30); Khp-a 150,14-16 (It 1074 = 
Sn-a I 300,30); Khp-a 246,1-2 (AN II 1721 = Sn-a I 193,20). 

°°. von Hiniiber 1996: § 252ff. 

8. Ps IM 36913ff. = Sv I 275,28ff. = Sn-a Il 452,10ff.: vuttam etam Nagasenattheren’ eva Milindarafifia 
putthena: (Ps E* add aha, B* dha ca, S° Ghacca; Sv E* om; B® dha ca; BS CSCD om.): dukkaram (Sv E*, S‘ 
atidukkaram) ... 

*-  Atidukkaram in those mss. which do not read Gha or Gha ca. Possibly the Gha was misread by some 
scribes as ati, since in Mil 168,28f. we have dukkaram. 

*° Helmer Smith (Sn-a II 452,29) refers to Mil 167-169. Mil 168,28-29 is literal. 

°° Tf the ascription of this text to the same author as the one who wrote the Vinayavinicchayatika (Pit-sm 
300) is true. 
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(2nd half 10th? century AD*’; Bv-a 7734) where it introduces stanzas from the 
Visuddhimagea (Vism 74,27-75).” 

Within the tka layer Gha ca as a reporting frame is found only in four texts, 
namely in the Vajirabuddhitika (2nd half of the tenth century AD), the Mukhamattadipant 
(10th/l1th century AD), the Saddaniti (12th century AD), and the Simdlankara- 
sangahavannand (15th century AD).” The author of the Vajirabuddhitika, according to 
Dimitrov (Jewel Mind) the same Ratna who wrote the Buddhavamsatthakathd, uses it 
twice to introduce stanzas (Vjb 3,7-9; 246,2—6). In both cases the sources are not traced. 
The latter stanza is copied by the author of the Kankhdvitaranipurdnatika (Kkh-pt 78,23— 
27) who here borrowed a larger text block from the Vajirabuddhitikd. If the identification 
of the authors of the Vajirabuddhitika and the Buddhavamsatthakatha were correct, these 
two sources would stem frome one author. Thus the number of different authors who 
used this quotative would be reduced. Vimalabuddhi’s or Vajirabuddhis Mukhamatta- 
dipani contains ten references for dha ca, two are combined with the name of the source, 
namely Vuttiyam referring to the Kaccayanavutti.” From the remaining eight six refer to 
the Kaccayanavutti, and one each to the Kaccdyanappakarana and an Atthakatha.” 
Hence Vimalabuddhi uses dha ca only once for the méla-text, but eight times for the 
Vutti, the earliest transmitted commentary on the Kaccadyanappakarana. Only once did he 
use it for a text not belonging to the grammatical tradition. In Aggavamsa’s Saddaniti 
(12th century AD) we have altogether eight references, one combined with the name of 
the source (Sadd 3179) referring to the Suttanipatatthakatha. In all cases aha ca 
introduces stanzas. One of the stanzas couldn’t be traced (Sadd 7714-16), one originates 
from the canon (Sadd 451,28-29 from Ap 49715-18), one from Buddhadatta’s 
Abhidhammavatara (Sadd 548,2 from Abhidh-av 43,14), and four from Dhammapala’s 
Visuddhimaggamahatika with parallels in Dhammapala’ss Papaficasidanipuranatika (ca. 
10th century AD), and Sariputta’s Saratthadipani.” Chapata uses the aha ca together with 


67 So Dimitrov (Jewel Mind) who ascribes the Buddhavamsatthakatha to the monk scholar Ratna (second 


half of the tenth century AD). 
68 Horner obviously was not aware of this usage of dha ca. She, therefore, translated as if the subject of 
the preceding sentence also governed the aha (ime dasa guné disva rukkhamilam upagato’ smi ti vadati. 
Gha ca: “stanzas ...”, Bv-a 7733-34), “Having seen these ten special qualities, he spoke, saying, ‘I 
approached the root of a tree’, and said: ‘Reliance is spoken of ...”’ (Bv-a transl. 114). But the aha ca 
clearly introduces stanzas from the Visuddhimagga, and should be translated as “And it is said (1.c. in the 
Visuddhimagga).” 

In the Vinayavinicchayatika (Vin-vn-t I 300,22, Vs. 2852) Gha ca is used as a pratika (yathaha ca in 
Vs. 2852), and in the Uttaravinicchayattka (Vin-vn-t II 445,5) it is likewise a pratika from the introduction 
of stanza 335. 

dha ca Vuttiyam, Mmd B° 20,9 = C* 18,8 (Kacc-v 1,110); Mmd B® 80,13 = C° 7714 (Kacc-v 16.11). 
7 Gha ca Mmd BY 33,28 = C? 31,13 (Kace-v 1,5.4); Mmd B° 487= C° 45,17 (Kacc-v 14.4); Mmd B° 48,21— 
22= C* 45,34 (Kacc-v 1,5.24); Mmd B® 60,13 = C* 5734 (Kacc-v 1,5.4); Mmd B* 61,21 = C* 595 (Kacc-v 
2,8.45); Mmd B* 85,19 = C* 82,20 (Kacc-v 2,1.44). 
 Gha ca Mmd B° 714 = C* 6,28) (Kacc 4,2.1); Mmd B¢ 220,22 = C* 2356 (Sv II 383,22, Spk IL 7733, 
etc). 
®- Sadd 579,14-16.18-20.21-23.27-28. The parallels in the Visuddhimaggamahatika (I 226; 10th century 
AD) are given there without any introductory reporting frame. In Dhammapala’s Papaficasidanipuranatika 
(10th century AD; Ps-pt II 246) all these stanzas are given successively with the reporting frame bhavanti 
c ettha preceding the first stanza. This reporting frame in that case indicates a quotation of stanzas from a 
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the name of his source, the Saratthadipani. Summarizing we can say that Gha ca came 
into use in Pali around the 6th century at the earliest, and, since it is completely absent 
also from many of the younger texts not contained in the CSCD,” it seems to have been 
in use during the tenth to twelfth centuries, especially in grammatical texts, but not to 
have become widespread. 

Looking at the fourteen dha c’ ettha references on the CSCD version 4, this 
quotative in all cases introduces stanzas. The fourteen references are reduced to seven, 
because of literal parallels. Thus the same three stanzas introduced by dha c ettha are 
transmitted in Buddhaghosa’s Papaficasidani (I 138,10-16), and Manorathapiirani (I 
95,20—26 with v.l. dha ettha in E*), in Dhammapala’s Itivuttakatthakatha (1 82,25-—32), and 
in Sariputta’s Sdaratthadipani (I 89,18-24).”° One other stanza is again found in four 
sources, Buddhaghosa’s Visuddhimagga (Vism 211,9-11), the Samantapasdadika (I 123,30- 
32) ascribed to Buddhaghosa, the Anonymous’ Khuddakapdthatthakatha (108,15—19) and 
in Upasena’s Mahaniddesatthakatha (9th century AD; II 265,16-19). In both instances it 
is probable that the younger sources copied the passages from the respective older texts. 
Another stanza is found in the Patisambhidamaggatthakatha (5th century AD; Patis-a I 
188,28—-36), and Upasena’s Mahaniddesatthakatha (Nidd-a I I 139,17—21). It was certainly 
copied by Upasena who follows the Patis-a closely in many places. There remain four 
stanzas for which we have no parallels introduced by dha c’ ettha, although all have 
parallels without or with a different introductory quotative: Sn-a I 3171 44", Nidd-a I I 
87-9, Nidd-a 11 9,2-5,” and six stanzas in the Abhidh-av-nt (I 145). 


Abbreviations 
Be Edition in Burmese script, refers to the editions in the Chatthasangayana series, 


different text by the same author (see for that Kieffer-Piilz (in preparation) Appendix: § B 2.3.1). In 
Sariputta’s Saratthadipani (3rd quarter of the 12th century AD) these stanzas are introduced by tenedam 
vuccati, a quotative unique for this text, and this text portion (six references). As frequently Sariputta here 
quotes from Dhammapala’s Visuddhimaggamahatika, from which he takes over a larger text portion, only 
adding the quotative tenedam vuccati before the stanzas not introduced by Dhammapala, possibly an 
evidence that they were written by himself. 

me Ti Chapata’s commentary (not yet edited) on the 41st stanza of the Simdlankarasangaha the author 
quotes from Sp-t III 276,1-2. 

Ja-t, Mhv-t, Patis-gp, Upas. 

These are three stanzas. The Sv-ant (1800) gives the same three verses introduced by vuttaft hi, a 
young quotative, see Kieffer-Ptilz (in press), § 6. In the two other commentaries by Buddhaghosa only the 
first two stanzas are given, once without introduction (Sv II 383,20-24), and once introduced by ten’ eva 
vuttam (Spk I 7730-35). For this quotative, see Kieffer-Ptilz (in press), § 3. The first verse is transmitted in 
two Abhidhamma commentaries, both times introduced by ayafi hi (Kv-a 36,9ff., Moh 266,34ff.), whereas in 
the Abhidh-av-t (II 204) it is introduced by vuttai ht etam Mahd-atthakathayam. So this 13th century 
commentary is the first to give a source for the first stanza. The Mogg-p-t (13th century AD) quotes it 
introduced by tathd ca vuttam, and the Mil-t (15th century) without an introductory expression. 

a Parallels in Sariputta’s Mp-nt 1 58 (Ghu ¢ ettha), and in the Nettitika (109) (yato vuttam). 

8 Parallel in Vjb 2,2—4 (uccate). For the parallelism between Nidd-a I and Vjb, see Kieffer-Piilz 2009. 
Parallel in Vjb 4,10-11 (without introduction). 

*° Stanza 1-6 are found in Dhammapala’s Udanatthakatha (154,5ff.; tatth’ idam (v.1. tatthedam) vuccati), 
and Hivuttakatthakatha (It-a I 138,2ff.: tatth’ etam vuccati); Stanzas 2-6 are found in the Sumarigala- 
vilasinipuranatika (Sv-pt I 141, 26ff.), the Papaficastidanipuranatika (Ps-pt I 108), both ascribed to 
Dhammapala, in Sariputta’s Manorathapitrani-abhinavatika (Mp-nt I 135), and in Nanabhivamsa’s 
Abhinavatikd to the Sumarigalavildsini (Sv-ant 1 318: without introduction). 
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Ce Edition in Sinhalese script. 

Chs Chatthasangayana Edition, Rangoon. 

CSCD Chatthasangayana CD-ROM, Version 3.0 ([gatpuri; Vipassana Research Institute, 1999). 
Contains the canonical and post-canonical Pali texts based on the Burmese Chatthasangayana 
edition. Version 4.0 (Unicode Version). (Available on CD-Rom or online, see 
www. vridhamma.org/Chattha-Sangayana-CD-Rom-Update). 

[Quoted according to the pagination of the European editions if possible. In case no European 
edition exists, I quote according to the Burmese edition; the pagination in the datafile 
sometime deviates by about one page from the printed editions]. 
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